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THE RALAYANA

INTRODUCTION AND TEXT NOTES BY
DR. S. R. RANGANATHAN (un1vERSITY
OF NEW DELH1).

THE RAMAYANA IS BELIEVED TO BE THE PRE=-
MIER EPIC POEM OF INDIA. |ITS AUTHOR WAS

THE SAGE VALMIK!. 1TS AGE IS NOT DEFINITE=-
LY KNOWN, THERE 1S EVERY REASON TO BELIEVE
THAT IT 1S LATER THAN THE VEDAS AND EARLIER
THAN THE MAHABHARATHA,.

In ECONOMY, IN THE INFINITY OF ITS SuG-
GESTIONS, AND IN THE LEVELS IN WHICH IT CAN
BE INTERPRETED, THE RAMAYANA 1S PERHAPS UN-
EXAMPLED. |TS LANGUAGE I8 SIMPLICITY ITSELF.
ITS MELODY 1S CHARMING,

[T HAS BEEN THE SOURCE FOR MANY OF THE POEMS
AND DRAMAS IN THE DIFFERENT LANGUAGES OF
INDIA. THE BABY HEARS THIS STORY IN THE
LULLABY SONGS. THE BOY AND THE GIRL READ IT
IN SCHOOLS AND COLLEGES. IT 1S THE MOST RE-
CURRENT THEME IN MOST OF THE READING CIRCLES
AND GROUP GATHERINGS. |T USUALLY GIVES THE
TEXT FOR EXPOSITION OF MORALS, POLITICAL
SCIENCE, ECONOMICS, SOCI0OLOGY, LAW, PSYCHOLO-
GY, AND INDEED OF ANY SUBJECT WHATEVER,

LIERARY
UNIVERSITY OF ALBERTA

MILLIONS OF PEOPLE IN INDIA READ AT

LEAST ‘ONE CHAPTER OF |T EACH DAY. SOME
READ IT AS EXQUISITE LITERATURE. OTHERS
READ |IT FOR THE WISDOM IT SCINTILLATES,
ITS THEISTIC FLAVOR IS 1TS ATTRACTION TO
MANY OTHERS. RAMA, THE HERO, AND HIS THREE
BROTHERS ARE DESCRIBED AS SPEGIAL EMBOD!-
MENTS IN HUMAN FORM WHICH GOD TOOK TO
PURIFY THE WORLD., SITA THE HEROINE I8 DE~
SCRIBED AS EMBODIMENT IN HUMAN FORM OF
THE FEMININE PRINCIPLE OF GOD.

IN THE THEISTIC PANTHEON IMPLIED IN THE
RAMAYANA, GOD 1S CALLED VISHNU WHEN HE 1S
CONCEIVED OF AS THE PROTECTOR AND REDEEMER
OF THE WORLD. WHEN GOD 1S 80 CONCEIVED, HIS
CONSORY IS CALLED SARASVATI,

VWIHILE RAMA, SITA AND LAKSHMANA ARE LIVING
ON THE BANKS OF GODAVARI IN THE FOREST OF
DHANDHAKA IN SOUTH INDIA, RAVANA STEALS
AWAY SITA. WHILE SEARCHING FOR HER, RAMA
GETS SUGRIVA AS HIS FRIEND AND ALLY.
HANUMAN SUCCEEDS IN TRACING OUT S8ITA.

READING FROM THE RAMAYANA

THE PASSAGE RECITED 1S TAKEN FROM CHAPTERS
31, 35 AND 36 OF THE FIFTH BOOK KNOWN AS
THE SUNDARAKANDA. IT DESCRIBES THE SCENE
IN WHICH HANUMAN DISCOVERS SITA AND HANDS
OVER TO HER THE RING OF RAMA AS A CREDEN-
TIAL OF HIS BEING RAMA'S MESSENGER.

RAMA = HERO

SITA = HEROINE

LAKSHMANA - BROTHER OF HERO AGC-
COMPANYING HIM IN
HIS EXILE

BHARATHA = BROTHER OF RAMA AD-

MINISTERING THE KING-
DOM DURING HIS EXILE

DASARATHA - FATHER OF RAMA
KAUSALYA ~ MOTHER OF RAMA
SUMITRA - MOTHER OF LAKSHMANA
SUGRIVA ~ KING OF THE TRIBE OF
vANARAS (MONKEYS)
HANUMAN - MINISTER OF SUGRIVA



THE MEETING OF HANUMAN AND SITA

HAVING THOUGHT OUT VARIOUS METHODS OF
INTRODUCING HIMSELF TO 81TA, THE RE-
SOURCEFUL HANUMAN BEGAN TO SPEAK TO
SITA IN A PLEASING VOICE:" THERE waAs

A KING CALLED DASARATHA WHO HAD AN
ENORMOUS FORCE OF CAVALRY, ELEPHANT
CORPS AND CAR CORPS. HE WAS A MERITOR-
1OUS KING, VERY RENOWNED AND ONE OF THE
MOST ILLUSTRIOUS OF THE LINE OF IKSHVAKU.
HE WAS SEVERE,WITHOUT VIOLENGCE, MERGCI|FUL
AND TRULY VALOROUS. THE ELDEST AND DEAR-
EST SON OF THIS IMPORTANT KING OF THE
IKSHVAKU LINE, WHOSE FACE |S AS EFFUL=
GENT AS THE MOON, IS CALLED RAMA. HE

18 A MAN OF SUPERIOR WISDOM AND THE
GREATEST OF WARRIORS. HE PROTECTS HIS
CHARACTER AND 1S ALSO THE PROTECTOR OF
ALL HIS PEOPLE AND THE ENTIRE LIVING
WORLD. HE IS UNYIELDING IN THE ENFORGCE=
MENT OF LAW. AS A RESULT OF WORD GIVERN
BY HIS FATHER, HE WENT INTO THE FOREST
WITH HIS WIFE AND BROTHER. IN THAT
GREAT FOREST MANY DEMONS WHO WERE DOING
HAVOC WERE K|LLED, HEARING THAT HIS
DEMONS IN THE COLONY, AND PARTICULARLY
THE LEADERS KARA AND DHUSHAMNA HAD BEEN
KILLED, RAVANA BECAME ENRAGED AND STOLE
SITA AWAY AFTER DECEIVING RAMA V¥WITH THE
HELP OF A CAMOUFLAGED DEER.

¥IHILE SEARCHING FOR HIS BELOVED SITA,
RAMA BECAME A FRIEND OF SUGRIVA,
COMMANDED BY SUGRIVA, MANY MEMBERS OF
THE TRIBE ARE SEARCHING FOR HER IN ALL
DIREGTIONS. GUIDED BY THE CLUE GIVEN BY
SAMPATHI, | CROSSED THE VAST OCEAN. |
AM SURE IT IS THIS LADY WHOM | SEE THAT
| HAVE BEEN SEARCHING FOR., FOR, SHE HAS
THE SAME FEATURES, THE SAME COLOR AND
THE SAME GRACE WHICH | HAVE HEARD FROM
RAMA. "

"ITH THE WORDS OF HANUMAN RINGING IN HER
EARS, SITA LOOKED IN ALL DIRECTIONS,

HER THOUGHTS IMBUED WITH RAMA. WHEN SHE
SAW HIM SHE THOUGHT: " | AM EVIDENTLY
DREAMING. ALAS, | HAVE SEEN A MEMBER OF
THE VANARA TRIBE IN THE DREAM. THE
LEARNED SAY THAT IT 1S A BAD OMEN, MAY
RAMA BE SAVED. MAY LAKSHMANA BE SAVED.
MAY MY FATHER, KING JANAKA, BE SAVED.
seseeNO, THIS CANNOT BE A DREAM, FOR |
NEVER SLEEP. BEING DEPRIVED OF THE
PRESENCE OF MY DARLING WITH A FACE RA-
DIANT LIKE THE FULL MOON, | CAN NEVER

BE HAPPY. ALWAYS THINKING OF RAMA AND
ALWAYS UTTERING THE WORDS 'RAMA', 'RAMA!',
| IMAGINE SEEING HIM. | IMAGINE HEARING
HIS WORDS UTTERED BY SOMEBODY. IT MUST
BE HALLUC INATION,"

HAVING HEARD THIS STORY ABOUT RAMA RE-
LATED BY HANUMAN, SITA ASKED HIM IN A
SWEET MELODIOUS VOICE, ''WHERE DID YOU
MEET RAMA? HOW DID YOU KNOW LAKSHMANA?
HOW WAS FRIENDSHIP ESTABLISHED BETWEEN
THEM AND THE VANARA8, GAN YOU TELL ME
SOME SIFNIFICANT MARKS OF RAMA AND LAK-
SHMANA. TELL ME THE WHOLE THING ONCE
AGAIN SO THAT GRIEF MAY NOT ENVELOPE ME
AGAIN. WHAT 1S HIS STATURE? WHAT IS HIS
FORM? HOW 1S HIS BODY? HOW ARE HIS ARMS?
TELL ME THESE OF RAMA AS WELL A8 LAK-
SHMANA, "

HANUMAN BEGAN TO DESCRIBE RAMA:" KNOWING
EVERYTHING YOU ASK ME ABOUT THE PERSONAL-
ITIES OF YOUR HUSBAND AND LAKSHMANA, I
SHALL TELL YOU AS | HAVE SEEN THEM.
LISTEN. THE OUTSTANDING FEATURE OF RAMA
IS HIS LOTUS-LIKE EYES. HIS FACE I8 A8
EFFULGENT AS THE MOON. HE HAS THE MOST
GRACEFUL FORM | KNOW OF, IN HIS BRIGHT-
NESS HE 18 LIKE THE SUN. IN HIS ENDUR-
ANGE HE 18 LIKE THE EARTH. IN HIS IN-
TELLIGENCE HE 1S LIKE BRAHASPATHI. IN

HIS FAME HE 18 LIKE INDRA, HE 18 THE PRO-
TECTOR OF ALL LIVING BEINGS, OF ALL HIS
PEOPLE, OF HIS OWN CHARACTER AND THE LAW
OF THE LAND. HE IS THE PROTECTOR OF THE
SOC 1AL ORDER. HE SETS THE STANDARD FOR
THE WORLD AND ENFORCES 1T« HE IS THE WOR-
SHIPPED OF ALL THE WORSHIPPED, HE |8 WELL
ESTABLISHED IN CHASTITY. HE I8 GRATEFUL
TO THE GOOD. HE PRAISES THOSE WHO ACT
RIGHTLYe HE IS A PAST-MASTER IN STATES-
MANSHIP, HE BEFRIENDS THE LEARNED. HE S
WISE. HE 1S ENDOWED WITH EXCELLENT CHARAG-
TER. HE IS A MASTER OF YAHUR VEDA, HE IS
HONORED BY THOSE WHO KNOW THE VEDAS. HE
1S EQUALLY WELL-VERSED IN THE SCIENGCE OF
WARFARE AND IN ALL THE SCIENCES AUXILLI=
ARY TO VEDAS,

| AM THE MESSENGER OF RAMA THE WISE,
LOOK AT THIS RING WHICH HAS THE SEAL OF
RAMA., THE GREAT SOUL GAVE IT TO ME TO
ASSURE YOU OF MY GENUINEMESS, CHEER UP.
ALL HAPPINESS TO YOU, YOUR MISERY WILL
SOON DISAPPEAR, "

SITA REGEIVED THE RING OF HER HUSBAND
AND LOOKED AT IT WITH GREAT DELIGHT. IT
FILLED HER WITH AS MUCH REJOICING AS IF
SHE HAD JOINED HER HUSBAND. HER FACE
BRIGHTENED, HEZR EYES GLEAMED. SHE BECAME
RADIANT AS THE MOON THAT GETS RELEASED
FROM THE ECLIPSE, THESE CHANGES WHICH
CAME OVER HER BODY AS THE RESULT OF THE
MESSAGE OF HANUMAN SEEMED TO HER TO BE
TOO TRANSPARENT TO BEFIT THE INTIMACY OF



HER FEELING, THE SHYNESS OF YOUTH PASSED
OVER HERe IN SUPREME SATISFAGTION SHE
PRAISED HANUMAN: ''YOU ARE SO FULL OF
VALOR; YOU ARE SO ABLE; YOU ARE SO WISE,
THAT 1S WHY YOU HAVE BEEN ABLE TO ENTER
THIS LAND OF DEMONS. YOU HAVE COME

ACROSS THE OCEAN WITH A SKILL WHICH 18
BEYOND PRAISE. | DON!T THINK THAT YOU

ARE AN ORDINARY RUSTIC OF THE TRIBE OF
VANARAS, HOW CAN IT BE SO WHEN YOU ARE

SO DAUNTLESS? NAY, YOU ARE NOT EVEN PER=-
TURBED AT THE THOUGHT OF RAVANA, SURELY
YOU DESERVE TO BE TREATED AS OF EQUAL
STATUS. | CAN TALK TO YOU INTIMATELY,

FOR YOU HAVE BEEN SENT BY RAMA WHO KNOWS
THE INNER SPIRIT . RAMA IS TOO SEVERE IN
HIS CHOICE TO SEND ANYBODY TO WME W|TH=
OUT EXAMINING HIM AND SATISFYING HIMSELF
ABOUT HIS VALOR. WHAT GOOD LUCK THAT RAMA,
THE EMBODIMENT OF LAW AND TRUTH, 1S DOING
WELL TOGETHER WITH THE EFFULGENT LAKSHMANA
THE DARLING OF SUMITRA! TELL ME IF RAMA
I8 WELL WHY HE DOES NOT BURN THIS |SLAND
OF RAVANA WITH HIS ANGER WHICH IS SURE TO
RISE UP AS THE TERMINAL FIRE OF AN EPOCH.

| KNOW HOW ABLE THE TWO BROTHERS ARE EVEN
AGAINST GODS., | AM THEREFORE SURE THAT MY
MISERY WILL NOT END IN DISASBTER. TELL ME

IS RAMA VERY SICK AT HEART. DOES HE SUFFER
MUCH? 1S THAT GREAT SOUL ABLE TO ATTEND TO
H1S ROUTINE? DOES HE FEEL MISERABLE? DOES
HE GET CONFUSED WHILE ACTING? DOES THE
PRINCE CONTINUE H!S MANLY EXERGCISES? DOES
HE FOLLOW THE FIVE PRINCIPLES OF STATESMAN=-
8HIP? DOES HE SBEEK FRIENDS? DOES HE GET
THEM? DOES HE HAVE THE GRACE OF GODS? DOES
FATE PURSUE HIM BEGCAUSE HE IS IN HUMAN
FORM? DOES RAMA CONTINUE TO BE W|THOUT HIS
AFFECTION FOR ME BEING EXPUNGED BY MY HAV=-
ING BEEN LOST? BUT TELL ME HOW IS T THAT
HE DOES NOT RELEIVE ME FROM THIS MISERY OF
MINE. MY DARLING DESERVED EVERY HAPPINESS,
HE CAN NEVER DESERVE MISERY. BUT ALAS, HE
HAS GONE THROUGH THE VERY EXTREMITY

OF MISERY. DOES RAMA PINE AWAY IN THAT CON-
DITION? HAS NEWS ARRIVED ABOUT THE WELFARE
OF KAUSALYA, SUMITRA AND BHARATHA? DOES
RAMA WHO IS SO SENSITIVE FEEL HUMILIATED

ON AGCOUNT OF MY MISERY? TELL ME WiILL RAMA
REDEEM ME WITH UNDIVIDED MIND? WiLL BHARA=
THA WHO LOVES HIS BROTHER SEND HIS VAST
FEARFUL ARMY UNDER THE COMMAND OF HIS MINI=
STERS, FOR MY RESUCE? WILL SUGRIVA, THE
LORD OF THE TRIBE OF VANARA, SEND H18 ARMY
FOR MY BAKE? WILL LAKSHMANA THE VALOROUS
SON OF SUMITRA AND ADEPT IN THE USE OF ARMS,
COME AND EXTERMINATE THE DEMONS?

BRAHVA®S HYMNS

AFTER RAMA HAD KILLED RAVANA THE ANTI-HERO
IN BATTLE AND RESCUED SI1TA FROM HIM AND
PURIFIED THE WORLD, BRAHMA AND THE GODS
AND THE ANGELS APPEAR ON THE SGENE, THEY
EXPRESS GRATEFULNESS FOR THE GREAT WORK
DONE BY RAMA AND EXHORT HIM TO RESUME HIS
GODHEAD AND RETURN TO HEAVEN. RAMA RE-
PLIES THAT HE KNOWS HIMSELF ONLY AS A
HUMAN BEING —= THE SON OF KING DASARATHA
~= AND ASKS FOR AN ELUCIDATION OF HIS TRUE
BEINGs THEN FOLLOWS THE HYMN UTTERED BY
BRAHMA IN WHICH HE ELUCIDATES THE TRUE
BEING OF RAMA AND SITA, == VIS8., VISHNU
AND LAKSHMI o

THE EPIC POEM IS IN SEVEN BOOKS. IT GON-
$18T8 OF 25,000 VERSES MADE INTO 500
CHAPTERS, THE HYMN RECITED OCCURS IN
CHAPTER 117 OF THE SIXTH BOOK KNOWN AS
YUDHAKANDA ~THE BOOK OF WAR,



Even balm vidham cintim cintayltva maha ratihi \

Sam srave madhuram vakysm valdehys vyajaharaba \\

Raji dadarate nama raths kunjara vaji man \

Puryasilaha mahakirtini ikgvikinim mahayadaha \|

Ahinsa rahits kgudraha ernl satya parakramaha |
Mukhyasya iksvaku vamsasya lakgmivan lakgmi vardhanaha i
Tasya putraha priyaha jyegtahs taradire nibhananaha \
Raro rama ﬂs'egnpﬁaha éreg!_:uhn sarve dhanugmatam I\
Rakgita svasya vrttasya sva janasyard rakgita |

faksitd jIva lokasya dharmasya ca reram tapaha )

Tasya satyabhi dhasya vrddhasya At pltuhu |

Sa bharvaha saha ca bhratra viraha pravrajito vanam W
Tena tatra raharagve m:PuyEm raridravata |

Raksasahi nihataha suraka bahavaha Kamarurigaha W\
Janasthanavadhem sruthva nihatau kharadhisansu |
Tatastu amarsa arahrta Janald ravanena tu W\
Vaficayitva vane ramam mrrarirena rayaya |

Saha marparanaha tam devim ramaha sitam aninditam ¥
‘Asasida vane mitram suprivam nama vanaram |

Suerivena abhisandistaha harayaha l@marurdnaha |\
Jtkean sarvasn t;a:» devim vicinvantaha sahasradaha |
Aham sampati vacanat satyayojanam ayatam \

Tasyaha hetoho v'ls'ilﬁkgyihn sarudram vegavan plutaha |
Yatha rupem yatha van;in yatha lnkgmvnt’i‘n ta tan W\
As’mus_m raghavasvaham sa iyar asadita maya |
Virarara ovamuktva sa vacam vanara pungavaha Y|

Janak] capl tatsrutva vismayam reranam pata |

Tataba si vakrakesantd sukesi kesasamvrtam

U'nnarwa vadanam bhiruhu simsarem anve vaikgata |}

Migamya sita vacanam kn_neslcn didadca sarviha pradhis’aslca ﬁk;yn\

Svavam rrahargan paramam jagana sarvatmana raram anugmaranti W

eva

Sa tam sarlksya|phrdam vipanna gatdsu kalpeva babluva sita |

Cirena sampyan rratilabhya salvar vicintayarssa vidala netra |

Svapno magayam vikrtena drstaha sakha nrgaha s’utrugu.mihi nigiddhaha |
Svastyastu ramva salaksmanaya tatha piturme janskasya rajfisha \

Svepno hi rayem nahime asti nidrd dokena duhkhena ca pidbitayaha \

Sukhar hi me nasti yato vibina ¢

pirna pratir

Fameti ramet! sadaiva buddhys vicintys vaca bruvati temeva \

Tasyanurtran ca katham tadartham evam prapasyard tatha éx:gomi \

pungavaha,
“ \

Tasyaha tadvacanar $rutva hanuran
Dnhkhadduhkhabhd bhitayaha santvaruttaramabravit I\
Ahar rarasya sandesat devi dutastavagataha |
Vaidehi kusall raraha tvam ca kansalamabravit Il

Yo brahmamastram vedfmsca veda vedavidam varaha \
Sa tvar diderathl raraha devi kaudalamabravit Il
Lakméel mahitejd bhartuste snucaraha priyaha|
“rtavan soka santaptassirasa te abhivadanam ||

Si tayoho kusalam devl nisarya narasimhayoho\
Pratisantrsta sarvingl hammrantsrattabravit \

Tam tu rama kathim srutva vaidehl vanararsabhat |
Uvnca vacanam santvam idsm madhuraya gira |

Eka te ramena samsargaha katham fanasi lekgmanam |
Vanaranim narandm ca kathemaslt semagamaha \

Yani rmmasya oinhini leksmanasys oa vanara |

Tani bhiyaha samacakgva na riam cokaha samaviset 1|
Xid;s'un tasya samsthanam rupem tasya oa kidrsam|
Kathawir katham bl laksmanasya ca samsa me \
Evarmktastu vaidehys hanuman marutatrajsha |

Tato ramam yatha tatvam akyatum urecakrame W
Janant bats digtys mam vaidebi pariprcchast |
Bhartulm kesmalapatraksl semsthanam lakgnanasye ca |l

Yani ramasya cinhini laksmanasya ca yani vat \

Leksitant visiliksi vadataha srmu teni me |
Ramaha kamalapatrakgaha purna candra nibhananaha \

Rupadaksinya ha prasito janakatmaje \\

Tejasaditya samkasaha ksemayh prthivisenaha
Brhaspati saro buddhys yasasa vas-vopamaha ||
Raksita Jivalokasyn svajanasyabhi rakgitd |
Raksita svasya vrttasya dharmasya ca parantapsha \|
Ramo bhamini lokasys caturvarnasys rnkgiti\
Maryadinin ca lokasya karta karayitd ca sshall
Arcigw'im.x'cito atyartham brahmacarya vrate sthitaha \
Sadhimam upakarajfisha pracarajfiaseca karmaram |
Rajanityim vinltadca brahmananam upasakaha |
Jfidnavan Silasamparmo vinltasca perantapaball
Yajurveda vinitadea vedavidbhihi uun'xumr-u\
Dhanurvede ca vede ca vedangesu ca nigtitaha ||
Biiya eva maliatejd hamwan pryoftmajaha |

Abravit prasritan vakyan sitd pratyayakirapat |l
Vanaroaham mahabhage dito ramasya dh?\.mtahn\
Ramananaikitam cedam pasys davynngu]_iya.kam A
Pratyayirtha ivanltam tena dattam matatmand |
Samadvasihi bhadram te ksinaduhkhaphald hyast ||
Gridtva preksamana sa bhartuhu karavibhusiten |
Bhartaremiva sampraptan janakl ruditabhavat \
Cart tadvadanam tasyastamraguklayateksenem |
Babhuva hargodagram ca rahmukta ivodurat W
Tataha sa hrimat] tla bhartrihu scndesshargitaha |
Paritugta privam krtva prasagamsa maha Yapin |
Vikrantastvam samarthagtvam prajfiastvem vanarottama\
Yeonedan rakgssaradam tvayaikena rradharsgitan i\
S,uta yojana vistirnaha sararo rakaralayaha |
Vikramadlashanivena kramata rosradiirtahs \\

Nahi tvam prakrtan manye vanaram v;narnrs‘ubhn\
Yasyn te nasti santraso ravanannapi sambhramaha 'l
Arhase ca kapis'ns.t_a mays samabhibbasitgum |
Yadhyapl pregitastena ramepa viditatrana \
Pregayigyati durdharse ramo na lvl_m;iks.itu\
Parkraman avijidya matsakasem visesatahs ||
Digtys ca kusall raro dharratra satyasangaraha)
Lakgmanasca maha tejaha sumitra nandavardhanaha \

Kusell yadi Asthaba kim mu. Tam |
Mahin dahatl kopena yugantagnirivotthitaha W
Athava sak ten surapsmapl nigrahe \
Mamaiva tu na duhkhanam asti manye vipsrysyahal
Kagoinna vyathi®e rwmhe kacoinna paritapyate\
Uttarand oa karyap! kurute purugottemaba |\
Kacoinne dlnessembhrantaha karyegu oa na muhyata|
Kaceit puruge karysnl kurute nrratessutaba  }
Dvividhan trividhopayss upsyssapd sevate |
Vijigiguasubrtkacoit nitregu oa parantapsha ||

Kacoimdtrani lsbhate mitraiscapybhigamyate|

Kacoldadast! devanam rrasadem parthivatmajeba)
Kaocoltpurugakiran oa dalvem oa pratipsdyate A}
Kaocinna vigata snehsha pravasarmeyl raghavaha |
Kaccimiam vyssenadassan mokgeylgysti vaara \\
S ot O n s aaulbaia ttalm |

Dbkt taresisidya kaooidrEmo na sldati \

Kausalysyastatha kscoit sumitriyastathaiva ca |
AbhTkgnam ériyate kscolt kusalsm bharatasya ca I
Mammimittena ranarhaha kaccidhlokena raghavaha |
Kacodnnanyamara rameha ksooimmam tarsyigyati \

Kagcidakgauhinin bhinam bharato bhratrvatsalaha |
Dhvajinim mantribhirgupten pressylisyati matirte W
Vanaradhipatidsrizan sugrivaha kacoidesyati |
Matkrte haribhihi viraihi vrto dantanakhayudhaint \\

Sl

Kaccicca laks

sanitra nandavard \
Astravicchara falena raksesan vidhamisyati §
Tatahs sehastabharapan pragriya vipulan bhmfan |
Abruven stridasesrestd raghavem pranjalim sthitem )
Karta sarvasya loknsys sregio jBanavidam vibbuba |
Upekgase katham sitam patantin havysvahene |
Eathen 4

agapasTegtan teinam ms \
Rtadh&wA vasuhu pirvas vesynam ca prajapatihd i\

Trayans 1 loka: a
=y adikarta

Ramp aysmprabluim |

" Rudrinanagteno rudrabs sadhyinamap! peficamaba

Agvinan capd karpeu te sirya candrameseu drseu |
Amﬁdms-dhy‘c-d;nlymupmhpl
Upoksase oa valdehim mamusana prakrto yaths |
Ityukto lokapilaistaihi svimi lokasya raghavahe ¥
Abravit tridasedrestin ramo dharma bimtam yaraba |
Atminen mamupen nerye ramem dasersthatmejsm |

Snd—m,""“ bhy dbravitu me |
It1 brovansm Kakutsthem brabra brahmavidan varahs |
Ahnvieh:u.m vakysm satysm satya parairama |

Bhavan narsyeno devaba srimansoskrayudhsha prabhuim |
Exa grngo varahastvam bhirtabhavyasapentajit ||
Akgarenm brabms satyms ca madhye cante ca raghava |
Lokinan tvem paro dharmo vigvsksenascaturblmjaha \|
Srngudbaine rslkedaha  purugaha parugottamaha
Afitaha Xhadgadirgvismutu krmedcaiva brhadbaleha ||
Sernirgmmanihi sarvam tvam buddhistvam ksema damaha |
Prabhavadcs tvam upendro madhusudanaha \|

yay

Indrakarma mahendrastvam padmanabho rayantalrt |
S,.nw- ;qu;n oa tvem ahurdivya mhir!qya.hn“
Sahasradingo vodatra sata sirso maharsabhaha |

Tvem traysnam hi lokinam adikarta svayamprabbuim ||
Siddbaramapd sadhyanan Bsrayascasi parvajaha |

Tvam yajfiastvam vasstkaraha tvem onkaraha paratparaha ||
Prabhaven nidhansn capd no vidwhu ko bhavamiti\

Driyase ssrvabiters gora o tritmanego on \

Dikgu sarvasu gagane parvatesu n-d'ia_u oa |

Sahasra caranaha sTiman satasirsa sahasradrk ||

Tvam dbarayasi bhutani prthivim sarvaparvatan |
Ante prthivyiha salile drsyase tvem mahoragaba
Trin lokin dharayan rama devagandharva danavan |
Ahen te hrdaysm rama jihva devi sarasvatl ||

Deva romani gatregu brabmans nirmita prabho)
Nimepaste murta r;tr:l.r__n divastatha |\
Samskarastva bhavanveds naidasti tvaya vina |
Jagatsarvam sariram te stairyam te vasudhstelms ||
Agnihi kopsha prusadaste somaha drivatsalaksanaha
Tvaya lokAstrayaha krantaha pura svalrvikramaistribhind |
Mahendrasoa krto raja balim bedhva sudirunam |

S1ts lakamihi bhavan vigquuim devaha krsnahe prajapatihd ||
Vadharthem ravanasyeba pravisto mamigin temum |
Tadidsm nastveya karymm krtem dbermebhrtae vara ||
Nihato raveno rama prahrsto divesskrasa |

Amoghsm deva virysm te na te mogbaha parakramaha \
Amoghem darsanam rama smoghastava samstavaha |
Amoghaste bhavisyanti bhaktimanto nara bimvi \

Yo tvam devem dhruvam bhaktaha puranss purusottsme |
Prapouvant! tatha kaman iha loke paratra os \\
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A CHANT FROM THE BHAGAVAD GITA

THE BHAGAVAD GITA 1S THE MOST POPULAR SCRIPTURE

OF THE HINDUS,

WHICH BY

ITS SIMPLICITY OF STYLE

AND UNIVERSALITY OF APPEAL HAS BECOME A WORLD-

BIBLE.
UNFAILING GUIDE}

MAHATMA GANDHI
AND

REGARDED THE GITA AS HIS
MADE THE LAST SECTION OF

ITS SECOND CHAPTER AN ESSENTIAL PART OF THE

TEXT OF HIS DAILY PRAYER.

KR ISHNA,
ARJUNA, HIS PUPIL,

KNOW HOW THE
HAVE, HOW HE
SRI KRISHNA,
DWELL ON THE
ON HIS INNER
STEADFAST WISDOM

HE

JOY. HE

IN THESE VERSES SRI

THE TEACHER OF THE GITA, EXPLAINS TO

THE CHARACTERISTIC MARKS OF
THE MAN WHO HAS REALIZED GOD.

ARJUNA SEEKS TO

MAN OF STEADFAST WISDOM WOULD BE-
WOQULD TALK, AND HOW HE WOULD MOVE.
IN HIS REPLY, DOES NOT SO MUCH
IDEAL MAN'S EXTERNAL BEHAVIOR AS
STATE AND EXPERIENCE.
1S HE WHO
DESIRES AND PUERILE WANTS.
ETERNAL SELF AND NOT

THE MAN OF
IS FREE FROM PETTY
HE REVELS IN THE

IN THE THINGS THAT PERISH,.

IS NOT DEPRESSED BY SORROW NOR ELATED BY
IS NOT A VICTIM OF PASSIONS LIKE FEAR

AND ANGER, DEADLY HATE AND NARROW LOVE., HE
DOES NOT PURSUE THE PATH OF PLEASURE AND BE=-

COME A SLAVE OF HIS SENSE-ORGANS.

UNLIKE THE

FICKLE~MINDED MAN WHO GOES Wl THERSQEVER HIS
WHIMS CARRY HIM THE MAN OF WISDOM HAS PERFECT
MASTERY OVER HIMSELF, SELF-POSSESSION AND SELF-

CONTROL. HE
IN THE WORLD.,

IS AWAKE
JUST A8 THE

IN THE SPIRIT AND ASLEEP
WATERS OF THE DIFFER=-

ENT RIVERS ENTER THE OCEAN, WHICH, THOUGH

FULL ON ALL SIDES, REMAINS UNDISTURBED, SO

THE WISE MAN OF SPIRIT, EVEN THOUGH SURROUNDED
BY ALLUREMENTS, STAYS UNPERTURBED AND EVER IN
PERFECT PEACE. SUCH A MAN, SAYS SRI KRISHNA,
WHO 1S FREE FROM EGOISM AND POSSESSIVENESS,
WHO HAS NEITHER ATTACHMENT NOR AVERSION, AND
WHO 1S CONSTANT IN HIS DEVOTION TO THE Su-
PREME SELF, ATTAINS THE GOAL WHICH 18 ETERNAL
LIFE,

THE GLTA, AS THE SACRED BOOK 1S POPULARLY
GALLED, 1S PART-OF ONE OF THE EPICS OF INDIA.
EVEN TO THIS DAY, THE PEOPLE OF INDIA IN

THEIR NUMEROUS VILLAGES LISTEN TO THEIR STOR-
IES FROM THE EPIC AND TO THE EXPOSITIONS OF
THE TEACHINGS OF THE GITA. THE TWO MAIN CHARAC-
TERS WHO FIGURE IN THIS EPIC POEM AS TEACHER
AND PUPIL, SRI KRISHNA AND ARJUNA, ARE CELE=-
BRATED IN MYRIADS OF BALLADS AND POPULAR LAYS,
AND ARE HOUSEHOLD NAMES IN INDIA. THE ETHICAL
PHILOSOPHY WHICH THE GITA TEACHES HAS INSPIRED
GENERATIONS OF MEN AND WOMEN IN INDIA DOWN TO
THE MODERN DAY. MAHATMA GANDHI MADE 1T THE
STAFF OF HIS LIFE, AND LED HIS NATION TO FREE=-
DOM THROUGH THE PRACTICE OF PRINCIPLES WHICH
HE DERIVED FROM THE TEACHINGS OF THE GITA.

THE LANGUAGE OF THE TEXT
CLASSICAL LANGUAGE OF INDIA. THE TEXT OF THE
GITA AND MODE OF ITS CHANT HAVE BEEN PRESERVED
ALMOST WITHOUT CHANGE THROUGH TENS OF CENTU-
RIES. PEOPLE FROM WIDELY DIFFERENT REGIONS
RECITE THE GITA IN EXACTLY THE SAME MANNER IN
WHICH THEY HAVE RECEIVED |T FROM ANCIENT TIMES.

1S SANSKRIT, THE

54. ARJUNA SAID: wHAT, O KESAVA, IS THE DE-

SCRIPTION OF THE MAN OF STEADY WISDOM MERGéD
IN SAMADHI?(I) HOW DOES THE MAN OF STEADY WI|S-
DOM SPEAK, HOW SIT, HOW MOVE?

55. THE LORD SAID: o PARTHA, WHEN A MAN COM-
PLETELY CASTS OFF ALL THE DESIRES OF THE MIND,
HI8 SELF FINDING SATISFACTION IN ITSELF ALONE,
THEN HE IS CALLED A MAN OF STEADY WISDOM.

56. HE WHO 18 NOT
DOES NOT LONG FOR
ATTACHMENT, FEAR,
OF STEADY WISDOMe

PERTURBED BY ADVERSITY, WHO
HAPPINESS, WHO IS FREE FROM
AND WRATH, 1S CALLED A MUNI

S7. HE WHO IS NOT ATTACHED TO ANYTHING, WHO
NEITHER REJOICES NOR 1S VEXED WHEN HE OBTAINS
GOOD OR EVIL = HIS WISDOM IS FIRMLY FIXED.

S58. WHEN HE COMPLETELY WITHDRAWS THE SENSES
FROM THEIR OBJECTS, AS A TORTOISE DRAWS IN
1TS LIMBS, THEN HIS WISDOM IS FIRMLY FIXED.

59. THE OBJUECTS OF THE SENSES FALL AWAY FROM A
MAN PRACTISING ABSTINENCE, BUT NOT THE TASTE
FOR THEM, BUT EVEN THE TASTE FALLS AWAY WHEN
THE SUPREME IS SEEN.



60. THE TURBULENT SENSES, O SON OF KUNTI,
VIOLENTLY CARRY OFF THE MIND EVEN OF A WISE MAN
STRIVING FOR PERFECTION.

1. THE YOGI RESTRAINS THEM ALL AND REMAINS |IN-
TENT ON ME. HIS WISDOM IS STEADY WHOSE SENSES
ARE UNDER CONTROL.

62-63. WHEN A MAN DWELLS ON OBJECTS, HE FEELS

AN ATTACHMENT FOR THEM. ATTACHMENT GIVES RISE

TO DESIRE, AND DESIRE BREEDS ANGER. FROM ANGER
COMES DELUSION; FROM DELUSION, THE FAILURE OF
MEMORY; FROM THE FAILURE OF MEMORY, THE RUIN OF
DISCRIMINATION;
TION THE MAN PERISHES,

64. THE MAN OF SELF=CONTROL, MOVING AMONG OB-
JECTS WITH HIS SENSES UNDER RESTRAINT, AND FREE
FROM ATTACHMENT AND HATE, ATTAINS SERENITY OF
MIND .

65. IN THAT SERENITY THERE IS AN END OF ALL
SORROW; FOR THE INTELLIGENCE OF THE MAN OF
SERENE MIND SOON BECOMES STEADY.

66. THE MAN WHOSE MIND IS NOT UNDER HIS CONTROL
HAS NO SELF—-KNOWLEDGE AND NO CONTEMPLATION
EITHER. WITHOUT CONTEMPLATION HE CAN HAVE NO
PEACE; AND WITHOUT PEACE, HOW CAN HE HAVE HAPP|-
NESS?

67. FOR EVEN ONE OF THE ROVING SENSES, IF THE
MIND YIELDS TO IT, CARRIES AWAY DISCRIMINATION
A8 A GALE CARRIES AWAY A SHIP ON THE WATERS.

68, THEREFORE, O MIGHTY ARJUNA, HIS WISDOM IS
STEADY WHOSE SENSES ARE COMPLETELY RESTRAINED
FROM THEIR OBJECTS.

69, IN THAT WHICH IS NIGHT TO ALL BEINGS, THE
MAN OF SELF-CONTROL IS AWAKE; AND WHERE ALL BE-
INGS ARE AWAKE, THERE IS NIGHT FOR THE MUNI

WHO SEES,

70. NOT THE DESIRER OF DESIRES ATTAINS PEACE,
BUT HE INTO WHOM ALL DESIRES ENTER AS THE WATERS
ENTER INTO THE OCEAN, WHICH IS FULL TO THE BRIM
AND GROUNDED IN STILLNESS,

71 THAT MAN WHO LIVES COMPLETELY FREE FROM DE-

SIRES, WITHOUT LONGING, DEVOID OF THE SENSE OF
i\

"I™ anD "MINE", ATTAINS PEAGE.

72. THIS 1S THE BRAHMIC STATE, (2) o son oF
PRITHA. ATTAINING IT, ONE IS NO LONGER DELUDED.
BEING ESTABLISHED THEREIN EVEN IN THE HOUR OF
DEATH, ONE ATTAINS FINAL LIBERATION IN BRAHMAN.

(1) EcsTASY, TRANCE, COMPLETE CONCENTRATION,
COMMUNION WiTH GOD.

(2) THE STATE OF BRAHMAN, EXISTENGE-KNOWLEDGE-
BLISS ABSOLUTE.

THUS IN THE BHAGAVAD GITA, THE ESSENCE OF THE

UPANISHADS, THE SCIENCE OF BRAHMAN, THE SCRIP-
TURE OF YOGA, THE DIALOGUE BETWEEN SRI KRISHNA
AND ARJUNA, ENDS THE SEGOND CHAPTER, ENTITLED
THE WAY OF ULTIMATE REALITY".

LITHO IN US.A. . S*3.»

AND FROM THE RUIN OF DISCRIMINA=
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ar juna uvacas
sthitaprajnasya ka bhaea samadhisthasys xesava
etnitadnih kim prabhaseta kin asitsa vrajeta kim.

éri bbugavgh uvaca:
prajahati yada kaman earvan partha manogatan
atmany eva 'tmana tugtah sthitaprajnas tado 'cyate.
duhkesvanudvignamanah sukhesu vigatasprhah
vitaragabhayakrodhah sthitadnlir munir ucyate.
yah aarvat;E ‘nabnisnehas tat-tat prapya £ubhabubhax
na 'bhinancati na dvestl tasya prajna pratlsthita.
yada sasharate ca 'yam kuramo 'hgani 'va sarvatah
indriyani ‘'ndriyarthebayad tasys prajia pratistuita,
visaya vinivartante niraharasya dehinah
ragavarjam raso 'py asya para:drstva nivartate.
yatato hy apl kauntleys purus.sys vlpafcltaé
indriyani pramathini haranti prasabham manah.
tani sarvanl ssmy-mya yukta asita matparah
vade hl yasye 'ndriyani tasya prajna pratisthita.
dhyays«to visay@n pumsah sargas tieu 'pajayate
Bangit samjayate kamah kdmat krodho 'bhljayate.
xrodhad bhavati sammohah sammohat smrtivibhramsh
omrtibhragsad buddhinaéo buddnindéad pranabyati.
ragadvecaviyuktals tu vieayan 4ndriyaié caran
ataavasysir vidheyatnd prasacaa adnigacchati.
praside sarvadubkhanam hanir asyo 'pajayate
prasannacetaso hy &#u buddhih paryavatisthate.
na 'stl buddhir ayuktasyamm na c& 'yuktasya bhavans

na ca 'bhavayatan santir aéantaeys kutah sukhoa.

indriyanam hl carut®a yan 1&no 'nuvidhiyate
tad asya harsti prajnam vayur navaa iva 'mbhasi.
taennd yasys mehEbaho nigrhltani survubah o
indriyanl ‘'ndriyarthebhyas tasya prajna pratistnita.
ya nLEQ'aarvabuﬁtinih tesyam Jagartl samyaml
yasyam Jagratl bhutani 84 niés pafyato muneh.
apurysasnam acalapratisthem esmudran Zpan pruvlgantl yudvet
tedvat Kimi yan pravidantl ssrve ea émntiz Spnotl na Kamakanl,
vihaya k@aan yah survan rumené caratl niheprhah
niraamo nlruuahkgiag ga bantinm adnigacchztl.
ega brihalethitih pirtha nal 'nau prapya vinunyatl
ethitvd 'syan &ntakGle 'pl brahmunirvapam recuatl.
111 brimad bhseavadeltasu upsnlsstsu brbsevidyéyim
onAEQEtre é}IKggqirJuna—s;Pdee BaNKiLY +y0u0 Nalw

dvitiyoéhyayah,



