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PLATO

The Death of Socrates

Introduction, with readings

from the APOLOGY
and the PHAEDQ, in Greek

and in English Translation

By Mosges HADAS

If there is one Greek whose name has
become a household word, if there is
one pagan who has achieved something
approaching sainthood in the European
tradition, that man is Socrates.
Socrates himself wrote not a line,
and we know of him only that he was
a strikingly ugly man, trained as a
stone carver, who went about Athens
asking questions and provoking dis-
cussions chiefly on ethical problems;
that he was followed and admired by
a group composed for the most part of
upperclass youths; that he might be
spoken of as a Sophist but that he
differed from the Sophists obviously
in that he took no regular pupils and
received no pay; that he believed in
his own mission to question people
chiefly to the end of convincing them
that an unexamined life is not worth
living; that he sometimes went into a
sort of trance while pondering a thought;
and that in 399 B.C., at the ageof 70,
he was tried and condemned to death on
the charge of disbelieving in the gods
of the state and persuading others to
his belief.

For this picture our principal source
is Plato, who makes Socrates the central
figure in his greatest Dialogues; and
for the ordinary reader the most memo-
rable thingin Plato is the personality
of Socrates. It is the sublimity of
Socrates rather than logic that gives
wings to the lofty spiritual teachings
of theDialogues. All of Plato’ s earlier
pieces contribute to the characteri-
zation of Socrates, but the most con-
vincing picture of the man emerges from
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the utterances attributed to him at the
close of his life-- his defense at his
trial (miscalled Apology in English;
nothing could be less apologetic), and
his conversation with his friends on
the last day of his life, as reported
in the Phaedo.

In the Apology Socrates presents,
without coyness or swagger orunction,
his own concept of his mission to sting
men, like a gadfly, to self-examination
and to serve as amidwife to their trav-
ail with ideas. Here is the opening:
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How you have been affected by my
accusers, men of Athens, I cannot
tell; but I know that they almost
made me forget who I was--so persua-
sively did they speak; and yet they
have hardly uttered a word of truth.
But of the many falsehoods told by
them, there was one which quite amazed
me;--I mean when they said that you
should be upon your guard and not allow
yourselves to be deceived because I am
clever. To say this, when they were
certain to be detected as soon as I
opened my lips and proved myself to be
anything but a clever speaker, did in-
deed appear to me most shameless--un-
less by cleverness they mean telling
the truth; for if such is their mean-
ing, I admit that I am eloquent. But
in how different a way from theirs!
Well, as I was saying, they have
scarcely spoken the truth at all; but
from me you shall hear the whole truth:
not, however, delivered after their
manner in a set oration duly ornament-
ed with words and phruses. No, by

heaven! but I shall use the words and
arguments which occur to me at the
moment; for I am confident that what I
say is just. At my time of life I ought
not to be appearing before you, men of
Athens, in the character of a juventle
orator--let no one expect it of me.
And I must beg of you to grant me a
favour:--If I defend myself in my ac-
customed manner, and you hear me using
the words which I have been in the
habit of using in the agora, at the
tables of the money-changers, or any-
where else, I would ask you not to be
surprised, and not to make a distur-
bance on this account. For I am more
than seventy yeuars of age, and uappear-
ing now for the first time in a court
of law, I am Guite a stranger to the
language of the pluce; and therefore I
would have you regard me as if I were
really a stranger, whom you would ex-
cuse if he spoke in his native tongue,
and uafter the fashion of his country:--
Am I making an unfair request of you?
Never mind the munner, which muy or may
not be good; but think only of the
truth of my words, and give heed to
that. That is the function of a judge,
as it is the function o} an orator to
speak the truth.
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Some one will say: And are you not
usnumed, Socrates, of a course of life
which is likely to bring you to un
untimely end? To him I may fairly
answer: There you ure mistaken: a man
who is good for anything ought not to
calculate the chance of living or
dying; he ought only to consider
whether in doing anything he is doing
right or wrong--acting the part of a
good mun or of u bad..... For the fear
of death is indeed the pretence of
wisdom, und not reual wisdom, being a
pretence of knowing the unknown; and
no one knows whether death, which men
in their fear upprehend to be the
greutest evil, may not be the greatest
good. Is not this ignorance of a dis-
graceful sort, the ignorance which is
the conceit that man knous what he
does not know? And in this respect
only I believe myself to differ from
men in general, and may perhaps cluim
to be wiser than they are:--that where-
as I know but little of the world
below, I do not suppose that I know:
but I do know that injustice and dis-
obedience to a better, whether god or
man, is evil and dishonourable, und I
will never feur or avoid a possible
good rather thun a certain evil

And therefore if you let me go now,
At s o say to me, Socrates, this time
we will not mind Anytus, and you shall
be let off, but upon one condition,
that you are not to enguire ‘und specu-
late in this way any more, und that 1if
you are caught doing so aguin you shall
die;--if this was the condition on
which you let me go, I should reply:
Men of Athens, I honour and love you;
but I shall obey the god rather than
you, and while I have life and strength

I shall never cease from the practice
and teaching of philosophy, exhorting
any one whom I meet and saying to him
after my manner: You, my friend,--a
citizen of the great and mighty and
wise city of Athens,--are you not
ashamed of heaping up the greatest
amount of money and honour and repu-
tation, and caring so little about
wisdom and truth and the greatest im-
provement of the soul, which you
never regard or heed at all? And 1if
the person with whom I am arguing,
says: Yes, but I do care; then I do
not leave him or let him go at once;
but I proceed to interrogate and ex-
amine and cross-examine him, and if I
think that he has no virtue in him,
but only says that he has, I reproach
him with undervaluing the greater,
and overvaluing the less. And I shull
repeat the saume words to every one
whom T meet, young and old, citizen
and alien, but especially to theciti-

zens, inasmuch as they are my brethren

For know that this is the command of
the god; and I believe that nogreater
good has ever happened in the stute
than my service to the god. For I do
nothing but go about persuading you
all, old and young alike, not to take
thought for your persons or your pro-
perties, but first and chiefly to
care about the greatest improvement
of the soul. I tell you that virtue
is not given by money, but that from
virtue comes money and every other
good of man, public as well as pri-
vate. This is my teaching, and if this
is the doctrine which corrupts the
youth, I am a mischievous person. But
if any one says that this is not my
teaching, he is speaking an untruth.
Therefore, men of Athens, I say to
you, do as Anytus bids or not us
Anytus bids, and either acquit me or
not; but whichever you do, understand
that I shuall never alter my ways, not
evel if I have to die many times.

Men of Athens, do not interrupt,
but hear me; there was an understand-
ing between us that you should hear
me to the end: I have something more
to say, at which you may be inclined
to cry out; but I believe that to heur
me will be good for you, and there-
fore I beg that you will not cry out.
I would have you know, that if you
kill such an one as I am, you will
injure yourselves more than you will
injure me. Nothing will injure me,
not Meletus nor yet Anytus--they cun-
not, for a bud man is not permitted
to injure a better than himself. I do
not deny that Anytus may, perhups,
kill him, or drive him into extile, or
deprive him of civil rights; and he
may imagine, and others may imugine,
that he is inflicting u great injury
upon him: but there I do not agree.
For the evil of doing us he is doing--
the evil of unjustly tuking awuy the
life of unother--is greuater far.

ind now, Athenians, I am not going
to argue for my own suke, as you may
think, but for yours, that you may
not sin ugainst the god by condemning
me, who uam his gift to you. For if
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you kill me you will not eusily find
« successor to me, who, if I may use
such a ludicrous figure of speech, am
a sort of gadfly, given to the stute;
and the stage is a great und noble
steed who is tardy in his motions
owing to his very size, und requires
to be stirred into life. I um that
gadfly which the god hus uttached to
the state, and all duy long und in
all places am ulways fastening upon
you, urousing und persuading and re-
prouching you. You will not eusily
find another like me, and therefore I
would udvise you to spure me. I dare
suy that you may feel out of tem-

per (like a person who is suddenly
awakened from sleep), and you think
that you might easily strike me dead
as Anytus advises, and then you would
sleep on for the remuinder of your
lives, unless God in his care of you
sent you another gadfly. When I say
that I am given to you by the god, the
proof of my mission is this:--3f I had
been like other men, I should not have
neglected all my own concerns or
patiently seen the neglect of thenm
during all these yeurs, and have been
doing yours, coming to you individu-
ally like u father or elder brother,
exhorting you to regurd virtue; such
conduct, 1 say, would ve unlike human
nature. If I had gained unything, or
if my exhortutions hud been puid,
there would have been some sense in
my doing so; but now, as you will
perceive, not even the impudence of
my uccusers dares to say that I have
ever exacted or sought pay of any one;
of that they have no witness. And
have a« sufficient witness to the truth
of what I suy--my poverty.

Socrates closes his defense by ex-
plaining why he omits the customary
appeal for mercy:

Setting aside the question of public
opinion, there seems to be something
wrong in asking a favour of a judge;
and thus procuring an acquittal, in-
stead of. informing and convincing him.
For his duty is, not to make a present
of justice, but to give judgment; and
he has sworn that he will judge ac-
cording to the laws, and not accord-
ing to his own good pleasure; and we
ought not to encourage you, nor should
you allow yourself to be encouraged,
in this habit of perjury--there can
be no piety in that. Do not then re-
quire me to do what I consider dis-
honourable and impious and wrong,
especially now, when I am being tried
for impiety on the indictment of
Meletus. For if, O men of Athens, by
force of persuasion and entreaty I
could overpower your oaths, then I

should be teuching you to believe thut
there ure no gods, and in defending
should simply convict myself of the
charge of not vbelieving in them. But
thut is not so--far otherwise. For I
do believe that there are gods, und in
a sense higher than that in which any
of my accusers believe in them. And to
you and to God I commit my cause, to




be determined by you as is best for
you and me.

The jury is polled and Socrates is
found guilty by 280 votes to 220. The
next procedure was for the defense to
offer an alternative penalty to that
asked by the prosecution. Socrates says
that a proper alternative would be for
the state to maintain him at public
expense, but that at the solicitation
of his friends, who would provide the
money, he would propose a moderate mone-
tary fine. The proposal is rejected and
Socrates is condemned to death. The
final portion of the discourse is de-
livered apparently while the officials
are busy with their documents:

Not much time will be gained, Atheni-
ans, in return for the evil name which
you will get from the detractors of
the city, who will say that you killed
Socrates, a wise man; for they will
call me wise, even although I am not
wise, when they want to reproach you
If you had waited a little while, your
desire would have been fulfilled in
the course of nature. For I am far
advanced in years, as you may percelve,
and not far from deuth. I am speuking
now not to all of you, but only to
those who have condemned me to death.
And I have another thing to say to
them: You think that I was convicted
becuuse I had no words of the sort
which would have procured my ucquit-
tal--I mean, if I had thought fit to
leave nothing undone or unsaid.....
The difficulty, my friends, is not to
avoid death, but to avoid unrighteous-
ness; for that runs faster than death.
I am old and move slowly, and the
slower runner has overtaken me, and
my accusers are keen and quick, and
the fuster runner, who is unrighteous-
ness has overtuken them. And now I
depart hence condemned by you to
suffer the penalty of death,--they too
go their ways condemned by the truth
to suffer the penalty of villainy and
wrong,; and I must abide by my award--
let them abide by theirs. I suppose
that these things may be regarded as

fated,--and I think that they are well.

And now, you men who have condemned
me, I would fain prophesy to you; for
I am about to die, and in the hour of
death men are gifted with prophetic
power. And I prophesy to you who are
my murderers, that immediately after
my departure punishment far heavier
than you have inflicted on me will
surely await you. Me you have killed
because you wanted to escape the ac-
cuser, and not to give an account of
your lives. But that will not be as
you suppose: far otherwise. For I say
that there will be more accusers of
you than there ure now; accusers whom
hitherto I have restrained: and as
they are younger they will be more
inconsiderate, with you, and you will
be more offended at them. If you think
tnat by killing men you can prevent
some from censuring your evil lives,
you are mistaken; that is not a way of
escape which is either possible or

honourable; the easiest and the noblest
way is not to be suppressing others,
but to be improving yourselves. This
is the prophecy which I utter before
my departure to the judges who have
condemned me.....

Let us reflect in another way, and
we shall see that there is great
reason to hope that death is a good;
for one of two things--either death is
a state of nothingness and utter
unconsciousness, or, as men say, there
is u change and migration of the soul
from this world to another. Now if you
suppose that there is no conscious-
ness, but a sleep like the sleep of
him who is undisturbed even by dreanms,
death will be an unspeakable guin. For
if a person were to select the nightin
which his sleep was undisturbed even
by dreams, and were to compare with
this the other days and nights of his
life, and then were to tell us how
many days and nights he had passed 1in
the course of his life better und more
pleasuntly than this one, I think that
any man, I will not suy u private man,
but even the great king will not find
many such days or nights, when com-
pared with the others. Now if deuth be
of such a nature, I say that to die is
gain; for eternity is then only a
single night. But if death is the
Journey to another place, and there,
as men say all the dead abide, whut
good, my friends and judges, can be
greater than this? If indeed when the
pilgrim arrives in the world below, he
ts delivered from the professors of
justice in this world, and finds the
true judges who are said to give judg-
ment there, Minos and Rhadamanthus and
Aeacus and Triptolemus, and other sons
of the gods who were righteous in
their own life, that pilgrimage will
be worth making. What would not a man
give if he might converse with Orpheus
and Musaeus and Hesiod and Homer? Nay,
ifethis oe true, let me die again and a-
gain. I myself, too, shall have a wonder-
ful interest in there meeting and con-
versing withPalamedes, and Ajax the son
of Telamon, and any other ancient hero
who has suffered death through an un-
Just judgment; and there will be no
small pleasure, as I think, in com-
paring my own sufferings with theirs.

...... And you too, my judges, must
regurd death hopefully und must know
of u certainty thuat no evil cun huppen
to u good man, either in life or ufter
death. He and his ure not neglected by
the gods; nor has my own approuching
end huappened by mere chance. bBut I see
cleurly that the time had arrived when
it was better for me to die and be re-
leased from trouble; that is why the
oracle gave no sign. For the same
reason, also, I am not angry with my
condemners, or with my accusers; they
have done me no harm, although they
did not mean to do me any good; and
for this I may blame them.

Still I have a favour to ask of
them. When my sons are grown up, I
would ask Jyou, my friends, to punish
them; and I would have you trouble
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them, as I have troubled you, if they
seem to care about riches, or anything,
more than about virtue; or if theypre-
tend to be something when they are
really nothing, --then reprove them, as
I have reproved you, for not caring
for what they ought, and for thinking
that they are something when they are
really nothing. And if you do this
both I and my sons will have received
justice at your hands.

The hour of departure has arrived,
and we go our ways--I to die, and you
to live. Which is better God only
knouws.

The Phaedo is themost spiritual and
the most eloquent of the Dialogues.
In prison, during the hours preceding
his death, Socrates discourses to his
friends on the most timely and timeless
of all questions, the immortality of
the soul. The individual characters of
the friends present--Simmias inclined
to mysticism, Cebes more rational,
Apollodorus unrestrainablein his grief,
Crito the competent manager, and the
others--are unmistakably indicated.
The dramatic setting, the earnestness
of the arguments, the eschatological
vision of retribution after death which
supplements the arguments, and the
saintly bearing of Socrates when he
takes the hemlock make the Phaedo a
great masterpiece in the literature of
salvation.

Towards the end of the piece, after
his description of the vision of the
future world, Socrates says that he
wishes to bathe, to save others the
trouble of washing the corpse, andCrito
then asks, "How shall we bury you?"

In any way that you like; but you
must get hold of me, and take care
thut 1 do not run uway from you. Then
he turned to us, and added with a
smile:--I cunnot make Crito believe
thut 1 am the same Socrates who have
been tulking and conducting the argu-
ment,; he fancies that I am the other
Socrates he will soon see, u dead
body--and he asks, How shull he bury
me? And though I have spoken many
words in the endeavour to show that
when I have drunk the poison I shall
leuve you and go to the joys of the
blessed,--these words of mine, with
which I was comforting you and myself,
have had, as I perceive, no effect
upon Crito..... Be of good cheer, my
deur Crito, and say that you are bury-
tng my body only, and do with that
wvhatever is usual, and what you think
best.

When he had spoken these words, he
arose and went into a chamber to
bathe; Crito followed him and told us
to wuit. So we remained behind, talk-
ing and thinking of the subject of
discourse, and also of the greatness
of our sorrow; he was like a father of
whom we were being bereaved, and we




were about to pass the rest of our
lives as orphans. When he huad taken
the buth his children were brought to
nim (he had two young sons and an
elder one); and the women of his famu-
ly also cume, and he talked to them
aund yave them a few directions in the
presence of Crito; then he dismissed
them und returned to us.

Now the hour of. sunset was near, for

a good deul of time had passed while
he was within., When he came out, he
sat down with us again after his bath,
but not much was said. Soon the jailer,
vho was the servant of the Eleven,
entered and stood by him, saying:--To
you, Socrates, whom 1 know to be the
noblest and gentlest and best of all
who ever came to this place, I will
not impute the angry feeling of other
men, who rage and swear at me, when,
in obedience to the authorities, I bid
them drink the poison--indeed, I am
sure that you will not be angry with
me; for others, as you are aware, and
not I, are to blame. And so fare you
well, and try to beur lightly what
must needs be--you know my errand.
Then bursting tnto tears he turned
away and went out.

Socrates looked at him and said: I
return your good wishes, and will do
as you bid. Then turning to us, he
said, How charming the man is: since
I have been in prison he has always
been coming to see me, and at times he
would tulk to me, and was as good to
me as could be, and now see how gener-
ously he sorrows on my uccount. We
must do as he says, Crito; and there-
fore let the cup be brought, if the
poison 1is prepared: if not, let the
attendant prepare some.

Yet, said Crito, the sun is still
upon the hill-tops, and I know that
many a one has taken the draught late,
and after the announcement has been
made to him, he has eaten and drunk,
and enjoyed the society of his beloved:
do not hurry--there is time enough.

Socrates said: Yes, Crito, and they
of whom you speak are right in so act-
ing, for they think that they will be

gaining by the delay; but I am right
in not following their example, for I
do not think that I should gain any-
thing by drinking the poison a little
later; I should only be ridiculous_in
my own eyes for sparing and saving a
life which is already forfeit. Please
then to do as I say, and not torefuse
me.

Crito made a sign to the servant,
who was standing by; and he went out
and having been absent for some time,
re'turned with the jailer carrying the
cup of poison. Socrates said: You, my
good friend, who are experienced in
these matters, shall give me direc-
tions how I um to proceed. The man
answered: You have only to walk about
until your legs are heavy, and then to
lie down, und the poison will act. At
the same time he handed the cup to
Socrates, who in the easiest and gent-
lest manner, without the least fear or
chunge of colour or feature, looking
at the man with all his eyes, Echecra-
tes, as his manner was, took the cup
and said: What do you say about making
a libution out of this cup to any god?
May I, or not? The man answered: We
only prepure, Socrates, just so much as
we deem enough. I understund, he suid:
but I may and must ask the gods to
prosper my journey from this to the

other world--even so--and so be it ac-
cording to my prayer. Then raising the
cup to his lips, quite readily and
cheerfully he drank off the poison.
And hitherto most of us had been able
to control our sorrow; but now when we
saw him drinking, and saw too that he
had finished the druught, we could no
longer forbear, and in spite of myself
my own teurs were flowing fast, so
that I covered my face and wept, not
for him, but at the thought of my own
calamity in having to part from sucha
friend. Nor was I the first; for Crito,
when he found himself unable to re-
strain his tears, had got up, and I
followed; und at that moment, Apollo-
dorus, who had been weeping all the
time, broke out in a loud and pgssion-
ute cry which made cowards of us all.
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Socrates alone retained his calmness:
What is this stronge outcry? he said.
Y sent away the women mainly in order
that they might not misbehave in this
way, for I have been told that a man
should die in peace. be quiet then,
and have patience. When we heard his
words we were ashamed, and refrained
our teurs; and he walked ubout until,
us he suid, his legs began to fail,
and then he lay on his back, accord-
ing to Jirections, and the man who
gave him the poison now and then look-
ed ut his feet and legs; und after a
while he pressed his foot hard, and
asked inim if he could feel; and he
suid, No; und then his leg, and so up-
wards und upwards, and snowed us that
he was cold and stiff. And he felt
them himself, and said: When the poi-
son reaches the heart, that will be
the end. He was beginning to grow
cold about the groin, when he uncover-
ed his face, for he had covered him-
self up, and said--they were his last
words--he said: Crito, I owe a cock to
Asclepius; will you remember to pay
the debt? The debt shall be paid, said
Crito; is there anything else? There
was no answer to this gquestion; but in
a minute or two a movement was heard,
and the attendants uncovered him; his
eyes were set, and Crito closed his
eyes and mouth.

Kail 6 Kpirwy dxoboag évevae rg wadl mhn-
giov éorare, kal 6 waic eEeNBoy kai auyvoy xXpovoy
dwarpijag fikev Gywy Tov péNlovra dddvat To papua-
xov, év kUAt pépovra rerpyppévoy” 8y € O Swipd-
ra¢ rov dvBpwmov, Elev, épn, & Békriare, ov yap rov-
rwv émariuwy, v xp) wowiv; Ouddy &\No, igm, i}
mdvra wepuivay, Ewe &v gov Bdpoc év roic oxéNeot
yévqray, Erara karaxeiofac® xkal olrwe atro mouoet.
cal dpa dpeke Ty kbAwa ro Swparee® kai o¢ Aafav
«ai pdha ewe, & "Exéxparec, obdev rpéoac ovdé -
agBeipag oir< =0 xpoparoc oire Tob TPoswTOY, N
Sorep eiwbe ravpndor vwoPAéac wpog rov &vBpwmov,

Ti Néyeug, épn, wepl roide rob moparog mpog 70 amo=
oweioai ron; tkearwyy i ob; Toooirov, égn, & Soxpa-
reg, TpifSopev, Gaov oidueba pérpoy eivae metv. Mav-
Bdvw, % & bg* AN ebyeobai yé mov roic Beoic ékeari
€ kai Xph, THY peroiknowy v év0évde éxeioe ebruyij
yevéoBa® & O xai dyd ebxopai re kal yévorro rairy.
xai dpa eirwy raira émoxduevos kai pala ebyepic
xai ebxoAwe efémee.

7ide ¥ rehevri, & 'Exéxparec, rob
éraipov Hpiv éyévero, avipde, we Npeic paiper dv, Tav
rére by émeqpabnuey dpiorov xai E\Awe gpovipwrarov
xal dixatordrov.

Such was the end, Echecrates, of our
friend; concerning whom I may truly
say, that of all men of his time whonm
I have wisest and
Jjustest and best.

known, he was the
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